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You cannot also bring in the case of the self whose
form is that of Brahman and who is svayam jyotih; and
you cannot say that just as the Brahman-hood (brahma-
rupatva) of the self is not revealed or illumined, so is the
difference in the experiences. In the case of the self there
is the sufficient cause for such a revelation. But it is the
^vidya pratibandha' that is responsible for the absence of
the prakasa. In the case of experience there is no such
pratibandha and the differences amongst experiences, if
they are real, ought to be manifested.

Objection : We can prove the reality of these dif-
ferences on the basis of the inference called 'samanyato
drishta'. The major premise is :  Due to similarity the
avabhasa of the differences amongst the samvits they are
prevented from emerging.  The main reason is - because
they are cognised or known by the intellect of the sthay1
prakasa (abiding effulgence); and the illustration is that
of the flame.

Objection : Then how can there be the experience of
the objects for the atma caitanya which is eternal ?

RepSy ; That there are differences is opposed to ex-
perience and also to logical reasoning. No inference can
establish the reality of a non-existent.   Experienee is one
and is of the same form in all experiences; and if differe-
nce is real it ought to be revealed.

Reply :  The self is of the nature of conscious-
ness. The various different objects which enter into this
consciousness delimit it: and thus these seem to appear
as different experiences. The self^and other words convey the
meaning of the 'avivakshitopadhi (undetermined condition-
ing). The trees are in a forest.  The trees are in a parti-
cular place and they are given a common name, forest.